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IAYC Tenth Conference:
The IAYC 11" Conference Journal of Achievement

The IAYC 2006 Conference is a very special one,
for it marks the tenth time that this grassroots
movement will have successfully brought
together lovers in all areas of Yiddish language
and culture. Because it is the only organization
that has a different venue at each conference, it
exposes a growing number of new and exciting
attendees each time it meets. Approximately half
are from outside of the local area as well as an
increasing following of previous attendees.

The journal is a most cherished handout at any
conference, for it has key information about the
event. That is why it is so important for you and
your group to be remembered both for historic
and sentimental reasons.

When researchers and historians write about
the significant people and organizations in

any culture or industry, a primary source of
information is the journal. This is especially so
with those who note an important event. By
marking its 10" conference, the IAYC now has
arrived at a special spot on the Greater Yiddish
Scene, and takes its place along with the other
important, major Yiddish organizations.

Why might you consider having an ad in this
IAYC Journal? Not only will the ad appear in
the journal, but recognition also will be given
in Der Bay. Your editor knows the importance
of fostering this Yiddish group.

Our love for Yiddish requires nourishing each
and every Yiddish group. That is why a special
session at the conference will be held for ten
other organizations to be on the program.

As a member of your Yiddish club, help it to be
placed in the Journal of Achievement with other
Yiddish groups. Honor your leaders or honor
members who helped make your group possible.

As a member of a Yiddish organization, take
pride in standing alongside the others in
recognizing a very special occasion for

a very special group helping to foster Yiddish.

As one who places a priority in the preservation
and growth of our Yiddish Language and
Culture, take pride in your name and your
family for the future to see. It is an opportunity
to mark the place for your special loved one to
be remembered.

The International Association of Yiddish Clubs
Tenth Conference will be held on July 6-9, 2006
at the Glenpointe Marriott Hotel in Teaneck, NJ.

Enjoy the hospitality of the host, hostess and
The Jewish Center of Teaneck Yiddish Club.

CONTACT INFORMATION

Conference Chairman: Sam Kutner
e-mail: SamlAYC@yahoo.com Ph: 201-8587193

Host & Hostess: Gregg & St ephanie Hudis
e-mail: grhudis@optonline.net
Ph: 201-833-4748 0r201-601-7016

See the registration form on the inside cover.
Visit Der Bay’s website to learn all about the
beautiful Glenpointe Marriott Hotel, the
Teaneck Community and New York City.



Growing Up Jewish in Waco, Texas:
How | Learned Some Yiddish Words

By Helen Lewison

I was born in Waco, Texas. I don't know when I
found out I was Jewish. Maybe it was when my
parents enrolled me in Sunday school. Iknow it
was called Temple Something, but have no
memory of it. The only friends I had were Margaret
Ann and Doll—two Catholic girls.

They talked about catechism. Iknew nothing
about it, but I loved the word. I would repeat it
over and over. This was the beginning of my love
for words.

Because of the depression, my folks sold the big
house and we moved to the wrong side of the tracks
to a small grocery store with two rooms in back. We
had white Christian neighbors, and a few black
neighbors; we were the only Jews.

On our property was a big tabernacle in the back
yard called “The Church of Christ”. People from
the country came in on Sunday and I would sit in
the back row and sing “Rock of Ages”. My folks
didn't go to temple but they did order matzos from
Chicago for Passover.

I remember trying to make matzos sandwiches but
it got messy. I loved matzos, especially the matzos
brie that my mother made. She cooked a lot of good
chicken soup and at Passover, we had matzo balls.
She never cooked bacon or anything, which wasn't
kosher, so I found out about being kosher.

When I was in the sixth grade, one of my friends,
who was Jewish had a mother who could drive a
car. Her mother called out to me one day “Helen,
do you want to go to Hebrew School?” I said
“Sure”. I never said no when it came to going
anywhere at anytime. I visited Hebrew School and
then asked my father if I could go. He said, “No,
you're a girl and Hebrew School is not important.
When anybody said “No” to me, my Texas Jewish
blood would rise, and so I went to Hebrew School,
every afternoon after school.
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When I was 12, I was confirmed at Congregation
Agudath Jacob and read from the Torah. I made a
speech titled “Modesty”. The Rabbi wrote our
speeches he wanted to exemplify a virtue. I wore a
long white organza dress and had flowers in my
hair; afterwards my folks took me to the Palace of
Sweets where I had a chocolate ice-cream soda, and
then went to the Waco Theater to see the movie
“San Francisco”.

We moved to San Francisco when I was 18. When
the Jewish soldier I met in Texas returned from the
war, a Jewish Chaplain married us. I went back to
Texas—Houston. My new husband knew more
about being Jewish than I did. He went to services
Friday nights. When the High Holy Days came I
learned more about Judaism. I went to the Opera
House in Houston for the High Holidays. They
were building a new synagogue so the Opera
House was requisitioned. I got a job in Houston at
Temple Beth Israel which added to my education
about Judaism.

Another life change and I moved back to San
Francisco. Among my many jobs, the one I liked
the best was at the Jewish Welfare Federation, now
called the Jewish Community Federation. I was an
executive secretary and got an inside look at Jewish
organizations.

Again, I got married; again to a “nice Jewish boy”
which lasted until his death. He didn’t attend
Friday night services like the first “nice Jewish
boy” but he read almost everything written about
Jews or by Jews. We considered ourselves secular
Jews but Jews nonetheless.

Life continues for this “nice Jewish girl” from Waco,
Texas who has lived life on her very own terms and
who continues to say, “I'm a Jew from Texas and
damn proud of it, the Jewish part of me that is.”

Going Back to Texas

The last time I was in Waco was in 1986 to bury my
mother. The Rabbi told me that the smartest thing I
ever did was to leave Waco. He said Jews in Waco
kept a low profile living among the fundamentalist
Christians. He felt that this was cowardly. He left
Waco and I believe went to Laredo, Texas.

Helen Lew ison is the Author of 5 books
Seduction of Silence The Waco Kids
I Forgot to Get Old Butterfly Chronicles
I'm a Noodle, You’re a Noodle, Will you marry me?

86 Aloha Ave., San Francisco, Ca. 94122
Ph: 415731-9431 email: helenlew@pacbell.net
Website: www.wacokid.com

Editor’s note: Helen is the treasurer of the Maury
Savin Branch 1054 of the Workmen’s Circle of
Northern California, your editor is the chairman.
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MY PARENTS ON THEIR WEDDING DAY  -1919

My Mother

My mother was born in a small village in Hungary

in the foothills of the Carpathian Mountains . Shewas
one of nine children. Three of them died while they
were very young. Her sister, Hermina was the oldest
and living in Budapest, an apprentice in a sewing
factory. Next was her brother, Willie who was also in
Budapest, an apprentice in a hat factory. That left my

mother at home with two younger brothers, Louis
and Andy . She also had asister, Regina. My mother
came to America at the age of 16 She did not speak
Yiddish. In the Hungarian village there were only
two Jewish famil ies. At last, they had arrived in the
Golden Land. After years of working in a sewing
factory in New York, she became ill.

When my mother came to Waco, Texas in 198, she
was overcome with happiness. She saw the blue sky,
trees and grass. She decided negr to go back to New
York. She went to a Yiddish play in Waco and was
disturbed. She said it made the Jews look stupid, and
found the audience laughter offensive. She learned
Yiddish in New York and read the Forward.

Her brother Willie had moved to Waco, Texas, and
was a partner in a hat shop. He was a member of the
Workmen's Circle in Waco, from about 1916-1925. He
was an avid communist and my father was "a
socialist". They were active in the WorkmenOs Circle.

My Father

My father grew up in Sereth, Bukowina (part of the
Austrian -Hungarian Empire). He was one of nine
children, but never talked of his half brothers and
sisters. He was the scholar in the family. At the age
of 13 entered the Franz JoseiGymnasium in Sereth.

In 1905, he came to America wth a portfolio of plays,
stories and poetry. His dream was to be a great
writer. New York held no promise. His family found
him employment in a factory, but failed dismally. He
became ill, and it was thought he had TB. This was
his first encounter with th e WorkmenOs Circle.

He went to a farmhouse retreat. Luckily, he did not
have TB. His cousin had a general store in Bryan,
Texas. He left New York looking for a new life.O He
stayed a short time then moved to Houston to run
the notions department in Sanger Brothers (biggest
department store) in Waco, Texas.

My father was fluent in Yiddish but never spoke it
at home. He wrote plays, poems and stories but
always in German. My father thought of himself as
an American but a Jew and wanted to forget his
past in Europe which held bad memories. | heard
him say, "shiksa, sheygits, goyim and momzer"

He wrote skits for the WorkmenOs Circle. He met
my mother in Waco a few years later and so it was



that | became a Texan. | follow in my fatherOs
footsteps writing books, plays, poetry and essays.



The Jewish Bund And Its Children
by Frank Handler

This coming season, in south Florida and elsewhere,
I shall include a series on the often-forgotten roles of
the Jewish Bund, and its many important offshoots
today, the "Children of the Bund". It is an effort to
bring "tikun," and repair the neglect of a worldwide
movement of Yiddish "yikhes" (heritage). Since
Yiddish was for Bundists a Jewish sine quo non, on
dem gornisht, the upcoming tenth conference of the
International Association of Yiddish Clubs (l.A.Y.C.)
in Teaneck, New Jersey also makes it one of these
offsprings.

In 1897, the very same year that Theodore Herzl
convened the first international conference of
"political Zionism" in Switzerland, a small group
(thirteen) of secular Jews met secrdy in Vilna, then
part of the Russian Empire, to form a movement
calling for cultural autonomy and rights for Jews
where they then lived, for Yiddish as the prime
linguistic cultural medium, and for an emphasis

on the laboring classes.

While the Zionis ts became avid Hebraists and also
courted wealthy Jews for financial support, the
Bundists, under the leadership of Chaim Zhitlowski,
Vladimir Medem, Esther Frumkin and others, took
an entirely different path and became part of the
multivariegated kinds of socialism. Both groups
were seeking an answer to the same question: How
can Jews and their philo-Semitic sympathizers end
the tsunamis of tsores and the floods of oppression
throughout history? But following different
solutions, they often found themselves in conflict
within the Jewish world (including at the famous
Yiddish Czernowitz conference in 1908 where
Zionists and Bundists clashed, only to end in a
linguistic compromise, satisfying to none).

Yet, at a crucial moment in history, as the Great
Khurbn (Holocaust) closed in on all Jews in Europe,
Zionists and Bundists stood shoulder -to-shoulder in
the Warsaw ghetto battles and elsewhere. By war's
end, the Zionists would move toward victories while
the Bundists would be "written out of history".

Jews should be reminded of the Yiddish-centered
struggles of Chaim Zhitlovski, one of the early
Bundists, who called Yiddish "the national spiritual
home of Jews even those who rejected all religion"; of
Vladimir Medem, who " returned" to his Jewish roots
through a passion for Yiddish (even as he could
barely speak it at first) and has been honored in Paris
by the Medem Institute and the Medem Bibliotheque,
which actively promotes Yiddish culture; and of
Esther Frumkin, Bundist, feminist and Yiddishist.

Many educated Jews know the works of the father
and son team, Max and Uriel Weinreich for their
scholarly contributions and for their linguistics and
dictionary. As a child, Max discovered Yiddish
politics and became a leader in the Junior Bund
and later edited a Bundist newspaper. He was the
founder of the YIVO Institute for Jewish Research
formerly known as the Yiddish Scientific Institute
in Vilna in 1925. Max was the director during the
period 1925-1939. Becaus®f the war, YIVO was
relocated to New York in 1940, and he continued
to be the director.

MaxOs son, Uriel Wenreich, wrote the standard
college Yiddish text, College Yiddish: An Introduction
to the Yiddish Language and to Jewish Life and Culture.
He was Professor of Yiddish Language, Literature
and Culture on the Atran Chair, Columbia
University. Uriel also wrote the Modern English-
Yiddish Yiddish-English Dictionary.

Many secular Jews who think of themselves as
having a Yiddish neshome (soul) are among the
“children” of the Jewish Bund. There is a devoted
cadre, even though they may be diverse, who are
working today to fulfill the linguistic promise of
the Bund. These "Bundists" deserve support and
recognition.

Editor’s note: Frank is scheduled to present a talk
at the Teaneck conference of the IAYC in July 2006,
on a very different topic, The Amazing Rescue of
the Sixth Lubovitcher Rebbe and the Relocation of
the Khabad Movement to the United States. His
wife, Troim Katz Handler, who is on the IAYC
Board of Directors, will again be presenting at the
Conference.

Frank has been lecturing on Jewish history for over
two decades, and often presents joint programs of
Jewish literature and humor with Troim in

bilingual Yiddish -English format.

Troim has two Yiddish leyenkrayzn in addition to
being active on the lecturing circuit. She is the chair
of the IAYC committee selecting the materials to be
distributed several times a year to member clubs.

The Handlers can be contacted at their winter
home in West Palm Beach, Florida

Ph: 561684-8686, email troim@webtv.net
Their summer hone is in Monroe Township, NJ
Ph: 609655-8019, email troim@webtv.net



A Thousand Threads: A Story

Told Through Yiddish Letters

Translated by Miriam Beckerman, Lily Poritz Miller, Olga Zabludoff
Book Review by Philip Fishl Kutner

More than any other book that your editor has ever
read, this one brings home the trials and tribulations
of immigration. It shows the dialogue that crossed
the Atlantic as families communicate in writing. It
was not the time of instant e-mail messaging.

We all are aware of Ellis Island as the port of entry
for most Jews coming to America. Less known is that
others could not come directly, but went to Canada,
Mexico and South America before coming to the
statesIn this case the need was there to go to Cuba
because of the restrictive immigration quotas placed
on East Europeans. Quotas dropped the number of
those allowed to enter the United states to 2-3
percent of that prior allotment up to WWI.

The close family and community ties, that were
exemplified in landsmanshaftn and organizations
like B’nai B’rith and the Workmen’s Circle, comes
through all the letters. Advice abounds as well as
financial support. The importance of learning the
English language is another immigrant theme that
receives a great deal of attention.

The book lists the 200 letters with dates and the
sender as well as the recipient. Fourteen people were
involved in the correspondence. Their familial
relationships and cities of residence are given.

While the book starts with the first letter dated 1905
and goes to 1960, more than three-quarters of them
are in the short period of 1924-1926.

The epilogue at the end of the book summarizes the
life and end of the only two correspondents who ever
met after leaving their shtetl.

The sole shortcoming is the short glossary that does
not use the YIVO standard orthography. Other than
that minor point, it is very highly recommended.
Miriam Beckerman has attended 3 previous IAYC
conferences and will be presenting at the upcoming
conference in Teaneck, NJ.

Remembrance Books, 2475 Virginia Ave,. NW
Ste. 721 Washington, D.C. 20037-2639 310 pp.
$24.95 USD E-Mail ozabludoff@verizon.net
LoC #2002094990 ISBN: 0-9669349-1-1

Editor’s note: In the next column is a copy of a
representative letter. Some are longer while other are
shorter. This makes for good reading, for it means
one does not need to stop in the middle of a long
chapter. Each letter is self-contained.

[not dated; estimated early 1924] Page 28
Dear Cousin Hirshel:

Be well! We received your letter that we eagerly
awaited. Naturally, we are happy that you are
all right, but we are concerned that after such

a long journey you have to remain in a foreign
land, but let's hope that this too will pass. He

is trying to bring you over to America.
However, this will take a little time.

He is also trying to find you work through his
friends in Cuba. But he wants you to go to
school whether or not you find something to
do. He also said that you should write him how
much you need to live a week, and he'll send
you. So this is about all that I can write you.

I'm also writing a letter to your mother, and

I'm writing exactly as I'm writing you, although
this will not bring her any pleasure. But what
can I do if not to write the truth?

I want to mention that if you cannot write to
Your brother in detail because he can't read
Yiddish and you cannot write English, then
write to my sister Hena Rivka's address and
she will translate it for him. This is her address:

Mrs. A. N. Duker,
159 East 102nd Street,
New York, N.Y.

Write how you are. Are you getting used to

the climate and do you have enough to live on
right now? How was the trip? And what do
you think you'll do about school? Are there
Jews there, and how do they act toward
immigrants? Write about everything because
we want to know everything. We'll do whatever
we can for you.

There is no news here. Everyone is all right.

My parents, sisters, brothers and their families
send warm greetings and wish you all the best.

Stay healthy and cheerful.
Your well-wishing cousin, Rosa

We are now sending you $10, thinking you
will need a little help.



WHOSE YIDDISH IS IT ANYWAY?
Presented by Murray Meld at Temple Beth Am, Seattle N July 29", 2005

Is Yiddish a language or a dialect? Whichever it is,
where did it come from? Is it dead or is it alive? In
any case, whose Yiddish is it?

In 1945, Max Weinreich, the renowned Yiddish
linguist, half -facetiously defined a language as:

A shprakh iz a dialekt mit an armey un a fléte Jews
got an army and a fleet with the State of Israel, but
Hebrew, not Yiddish, became its official language.

Yiddish is alive and well. Yiddish, as a major, is
taught at Columbia, Ohio State, Indiana State and
the University of Texas, etc. [tOs available for credit
at 30 other universities. Its literature and culture is
promoted at the NYBC in Amherst, MA where over
a million r escued volumes have been digitized.

Let me concede at the outset: Yiddish is not apure
language. About 50% of its vocabulary is Germanic-
derived; about 20% Hebraic; ten is Slavic; and the
rest, Latinate, Romanian or French. But neither is
English pure Nor is any other modern language.
TheyOve all beemongrelizedthat is, theyOve all
borrowed from, added to, and enriched each other.

When and how did these important exchanges
take place among those Jews who later on became
known as Ashkenazim(old Hebrew for German3?

With the destruction of the Second Temple and the
dispersion of the Jews by the Romans, Jews became
part of the multi -lingual population of the Empire.
ThereOs evidence of Jewish auxiliaries, vendors, and
assorted camp followers among CaesarOs armies as
his legions moved up the Rhone Valley into Gaul

and regions now called France.

By the fifth century, Jews were living in Cologne.
More were in the Rhine and Main valleys during the
ninth and tenth centuries, having been expelled from
what is now part of Italy. They began using a tongue
identifiably Yiddish, based largely on Germanic and
other folk dialects, Hebrew and Aramaic, and the
Slavic dialects they encountered as some moved east
into Poland where, at first, they were welcomed, and
Russia where they were barely tolerated.

Many Germanic words and usages are evident. The
influence of French and other Romance languages
is found in words like cholent(slow heat), kreplach
and tante The diminutive ending, ele has an Italian
flavor as we heartatele ketzelemaydeleferdele Slavic
words, found in work and the marketplace include:
pupik, tshaynik yontefdik milkhedik and nudnik. In
America and Israel we find this ik-ness inboychik

beatnik peacenikkibbutznikand Likudnik. | heard
Norman Thomas, the Socialist candidate for
President win over a Yiddish audience by referring
to some Jewish nouveau riche asall-rightniks.

Domestic and neighborly contact gave us dishes
such asborscht putcha kishke schay and blintzes
At home, my father called a gadget amakheraike
| always assumed that it was a combination of
German and Russian. It turns out that makheris
Hebrew for tool;, the aikeis Russian. At work, if

he wanted someone to be careful, my father said:
pavoyldl go easyMy mother would call a valger
holtz (rolling pin) a katchalnik A ku (cow) was also
a karove a horseshoe, gatkova

Still, does the dominance of its Germanic content
disqualify Yiddish as a separate and distinct
language? Is it just Oa jargon of GananO as some
detractors, including those invested in Hebrew,
would have it? Said Uriel Weinreich, the late
Professor of Yiddish Language, Culture and
Literature at Columbia University: OThere is

little reason to equate Yiddish as it has evolved
over the centuries with modern GermanO.

He cites differences in pronunciations and syntax.
For example, unlike German which usually ends
a sentence with the predicate, the predicate in
Yiddish typically comes right after the subject.

Solomon Birnbaum argues that by the time of
the publication of the Yiddish translation of the
Book of Samuel in 1544 C.E., Yiddish was a
language in its own right. If literature is one of
the tests applied, Yiddish can further this claim
citing the works of Mendele Mokher -Sforim, I.
Peretz, Sholem Aleichem, and, in a more prosaic
form, the hundreds of newspapers, journals and
pamphlets that circulated among the Jewish
masses of Europe and America.

Just as William Shakespeare and the Elizabethan
playwrights brought culture to even the unlettered,
the Yiddish theater of Warsaw, Krakow, Vilna,
Moscow and Jassy enriched lives where levels of
learning and occupational burdens left little energy
or time for reading.

The millions who came to the goldene medina
brought songs, readings, and culture of European
Jewry. By 1914, there were over ten daily Yiddish
newspapers in AmericaN mainly in New York.

The Forverts(Forward) had a circulation of 646,000,
and a readership of over two million. Publisher



Abraham Cahan helped readers Americanizeby
substituting English for common Yiddish words. Its
biggest competitor, Der Tog serialized a Yiddish
translation of the Bible and ran Sholem AleichemOs
works in serial form.

Theatergoers heard scripts and scores in a variety
of accents. And while the Hebrew letters in the
press and in the writings of authors and poets
looked alike, when spoken aloud, they didnOt
sound the same (although everyone seemed to
understand each other). Phonetic differences

are the price we pay for the variety of our origins.

So, if your Litvak parents came from Riga, Vilna or
Dvinsk (Daugavpils) youOll say brayt for bread and
fleyshfor meat, while your Varshaver in -laws will
say broyt and flaysh A Litvak will say klug un greys
for clever and large; a Lemberg Gditzianer will
insist that itOsklig un groys And someone whose
Yiddish came via Kiev may puzzle you by calling
his son mayn zinwhen surely he meant mayn zun.

As with English, consistency resides in a commonly
accepted dictionary. There were earlier Hebrew-
English dictionaries, but Alexander Harkavy is

the Yiddish Noah WebsteHis 1898English-Yiddish
Verterbukhwas the product of six yearsO work
during which he gathered not only the commonly
used words but also what he called Ocant words,
idioms and vulgar expressionsO. With it spellings
and definitions were set down. Harkavy was one
of several brothers of the greatgrandfather of Rick
Harkavy, executive director of this regionOs
American Jewish Congress).

Standardization of Yiddish became critical as the
remnants of the Holocaust came to America in

the 1950s and 1960s. YIVO, the Institute for Yiddish
Visnshaft, was transplanted from Vilna (now
Vilnius) to New York. With support from the

Yiddish Studies Program at Columbia where he
held a Chair, Uriel Weinreich, MaxOs son, was able
to complete his Modern EnglishYiddish/Yiddish
English Dictionary. Pronunciations are given in
English transliteration. It is now the standard
reference work wherever Yiddish is taught,
published and spoken.

So whose Yiddish is it anyway? It's yours and mine
and anyone else's who loves it enough to want to
express it

EEEEEE..

The Seattle Yiddish Group meets monthly on the
third Sunday, from 2 to 4 p.m. at the Hillel Center
for Jewish Family Life. Murray can be contacted by
e-mail at: murmelo4@AOL.com

or phone: 2065236564

A Beautiful Thing To Do

EditorOs note: Every once in a while someone does
something special. Your editor wishes to publicly
thank the sender of this e -mail message for being
so thoughtful. More of us need to remember the
blessings we have N our family and friends.

From: <KlezmerMountainBoys@opexonline.com>
Subject: Klezmer Mountain Boys

Hello everyone!

Did you have a good Thanksgiving? We are
especially thankful this year, as always to the great
unknown who makes all these miracles possible,
but also to real human beings right here in our
world who help us and support us. There is a
surprise for you at the bottom of this e -mail!

And now the concert news: wish us luck on our
midwestern tour - Kentucky, Ohio and Michigan!
Saturday, December 10, at 8pm Sanctuary Concert,
Folk Music Series at the Presbyterian Church, 240
Southern Boulevard, Chatham, NJ 9733764946
Special guest Bob Green will be joining us, and
Jewish storyteller Ellen Musikant will be opening
for us. www.sanctuaryconcerts.org

Sunday, December 11 3:00pm Klezmer Mountain
Duo (Margot and Joe) perform at Molloy College
"It's Holiday Time" concert, Anselma Room,
Kellenberg Hall, 1000 Hempstead Ave. Rockville
Centre, NY Ph: 5166785000xt. 6880 for info. Free.

Sunday, Dec. 18 35pm This month's Klezmer jam
session at Astoria Center will take place on Sunday
afternoon. It is combined with outgoing synagogue
president's going-away party N so expect some nice
refreshments and a big crowd! It will be led by
Margot Leverett and open to all. This is Margot
without the Klezmer Mountain Boys. All musicians
are welcome to join in, and anyone can come listen
or just hang out - it's free! www.AstoriaCenter.org

We extend thanks to some very specialpeople this
year: Dorothy and Dava and Phyllis and all the
wonderful people who contributed clarinets to the
Bronx Charter School for the Arts. The kids at
Bronx School, for bringing light into all our lives.
Astoria Center of Israel, for always being there for
me. German Goldenshteyn, for teaching us tunes.
All of our guest artists, for their inspiration and
helping hands. Everyone who has hired us, listened
to us, danced to us and appreciated us... you make
everything possible. All of you who read this a Il the
way to the bottom.

Shalom, peace, and a big hug to every one of you.
Margot Leverett



